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Why Did Hashem Command a Navi to Marry a Woman of Ill Repute?
By Daniel Keren
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Rabbi Yisroel Reisman

One of the recent featured speakers at the recent Flatbush Veterans Day Hakhel Yarchei Kallah Event at the Agudath Israel of Madison was Rabbi Yisroel Reisman, mora d’asra of the host shul. He spoke on the topic of “Betrothed to Me Forever,” concerning the relationship of the Jewish people to G-d as based on the on the second perek (chapter) of the Sefer Hoshea, the first of the Book of Twelve Minor Prophets in Tanach (the Jewish Bible)
	Rabbi Reisman noted that this perek serves as the haftorah portion of Parshas B3amidbar and a major aspect  of the perek serves as a metaphor of a disloyal wife who represents the sins of the Jewish people’s spiritual “adultery” with avoda zora, the worship of foreign idols during the days of the Prophet Hosea.
A Command to Marry a Woman of Ill Repute
	There are in this section of Sefer Hoshea, Rabbi Reisman noted, very tough tochacha, words of rebuke uttered by the Navi towards Klal Yisroel (the Jewish nation). He recalled that in the first chapter of the Book of Hosea, Hashem commands the prophet to take as a wife a woman of ill repute (Gomer the daughter of Divlayim) and Hoshea subsequently has three children from this marriage.
	Hashem then commands the Navi to send away his wife and children, to which Hoshea responds that he can’t do so. Hashem then responds by telling the Prophet that He too can’t break off from His children – Klal Yisroel.
	Rabbi Reisman points that in Gemara Tractate (Pesachim 87a-88a), the sages discuss the meaning of Hoshea’s response to Hashem’s command to send away his wife and children. Why did Hashem ask the Navi to do so? 

Challenging Hashem to Find a Better Nation than the Jews
	Hashem’s initial command for Hoshea to first marry Gomer bas Divlayim was the result of the Navi’s response to Hashem’s criticism of Klal Yisroel for not being loyal to Him. The Prophet challenges Hashem to choose another people instead of the Jews, if it is possible to find a better nation to replace the Jews with. Hashem responds to Hoshea by declaring that His love for the Jewish people is unwavering and it is at that point that He instruct the Navi to marry Gomer, the woman of ill repute.
	The second chapter of the Book of Hosea begins with three pasukim (verses) in which Hashem is being nice to Klal Yisroel and is then followed by 11 harsh pasukim of criticism of the Jews. It begs, Rabbi Reisman, said some type of explanation of Hashem’s rebuke of His people, Klal Yisroel. At the end of the perek, Rabbi Reisman notes that Hashem declares that He will again be nice to His people.
	Klal Yisroel in the generations before both the Churban Bayis Rishon and the Churban Bayis Sheni (the destruction of both the first and second Holy Temples in Jerusalem) had several critical failures of a spiritual nature. But despite those serious failures or setbacks in certain areas they were generally faithfully observing most of the mitzvahs (commandments in the Torah.) The Jews didn’t see themselves as evil, especially in comparison to the other nations around them who were clearly much worse in their sins against Hashem.
	Yirmiyahu (Jeremiah) had spent 40 years in rebuking the Jews in order to encourage them to reach the level that Hakodesh Baruch Hu wanted and he was ignored. Rabbi Reisman explained that all too often we allow ourselves a certain comfort level in which we compare ourselves to others who in our eyes are doing much less that we are achieving in our spiritual service to Hashem.
	How many times do children tell their parents, “But, everyone is doing this.” The Navi Hoshea responds to Hakodesh Baruch Hu by challenging Him to find another nation that is better than the Klal Yisroel.
	But, this Rabbi Reisman emphasized, is not the proper response to justify ourselves to Hashem by pointing out that we are still better than the other nations. No! We have to focus on what Hashem wants from us and what we are indeed capable of achieving. From the words of rebuke uttered by the Navi Hoshea, the goal is that they should inspire us to bring about a refuah or improvement in our spiritual service.
	A person who has serious issues in his life, whether in the areas of health or business should allow these insecurities to inspire him to make changes in his life for the better. The threat of the punishment is more likely to cause a person to change for the better than the actual administration of the punishment itself.

A Deeper and More Personal Relationship with Hashem
	The beautiful words at the end of the second perek of Sefer Hoshe finds Hashem saying that you will call me Ishi and not baali. Rabbi Reisman explained that baali is the language of ownership, whereas Ishi connotes a spousal relationship or a deeper and more personal relationship with Hashem.
	Ultimately, it is clear that there are no other nations that are better than Klal Yisroel. But we should still strive to have an even better relationship and connection to Hakodesh Baruch Hu.
	After the Churban Bayis Rishon, the Jewish nation asked the Navi Zechariah can a man who divorced his wife have any more claims on his former wife. This is a reference to can Hashem still make demands on Klal Yisroel after allowing Nebuchadnezzar to destroy the First Beis Hamikdosh and cause most of the Jews into exile in Bavel. Zechariah replies to the question by asking where is the sefer krisis (divorce document)? Hence Hashem’s bond with Klal Yisroel and visa-versa in unbreakable.
	Rabbi Yisroel Reisman noted that people whose sins are the results of their weakness because of the yetzer hora (evil inclination) are not separated from Hakodesh Baruch Hu. On the other hand, someone who because of his gaiva (arrogance) breaks away from Hakodesh Baruch Hu and makes it a shita (method of disobedience) is in a sense no longer connected to Him [unless he sincerely repents.]

The Navi Hoshea Change His Attitude Dramatically
	Perhaps, the main takeaway of Perek Beis is how the Navi Hoshea changes his attitude from one who challenges Hashem to try and find a better nation than the Jews if He can to instead telling the Jewish people that yes, they can indeed do better.
Rav Avigdor Miller on His Opinion of Jews Eating Turkey on Thanksgiving
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What’s my opinion of Jews going to church on Thanksgiving? I consulted three encyclopedias—they’re not written by Gedolei Yisroel, but they weren’t written by kana’im either. They were written by goyim. And each one states as follows: “Thanksgiving is a church holiday”. Forget about a legal holiday; forget about an American holiday. It’s a church holiday! And it’s made for the purpose of going to church and holding services.
Now, when Jews say, “Well, what’s wrong with us doing it?” so you have to know that in the Torah it says that if you’ll say How do these nations serve their gods and let me do likewise. So, the Gemara says it means not likewise to serve idols. Likewise means to serve Hashem the way they serve their gods. Oh no! That’s forbidden.
We should serve Hashem like they do?! To hold Thanksgiving services, that’s abizrayhu d’avodah zarah, it’s something like avodah zarah. And therefore, any symbol of that day, like eating turkey, is abizrayhu d’avodah zarah. And a person should do everything in his power to avoid such things. The fact that in America you have butchers or restaurants that sell and serve kosher turkey on Thanksgiving or even Modern Orthodox rabbis who give a hechsher on eating turkey and celebrating Thanksgiving, they are the victims of ignorance.
Even an old talmid chochom, he doesn’t know what Thanksgiving is all about. So, when the question comes to him, he asks his grandchild, “Chaim’l, vus iz Tenksgiving?” So, the little boy says, “It’s just an American holiday, that’s all. It’s like Election Day.” I don’t ask old talmidei chachomim about Thanksgiving. I ask goyim what Thanksgiving is. And three kosher goyim wrote in encyclopedias that Thanksgiving is a church holiday! They’re my poskim.
November 22, 1984

Reprinted from a recent email of Torah Avigdor based on a lecture delivered by Rav Miller on November 22, 1984.

How the Difficulties of Jacob’s
Life is an Inspiration for a
Jew’s Divine Service Today
From the Teachings of the Lubavitcher Rebbe
Rabbi Menachem Mendel Schneerson, Zt”l
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This week's Torah portion, Vayeitzei, begins by focusing on Jacob's spiritual service while in an undesirable environment. Jacob is forced to leave the Land of Israel and go to Charan. He is forced to work for the deceitful Laban, and marries and establishes his family, laying the foundation for all future generations of the Jewish people. Even after leaving Charan, Jacob's path is fraught with difficulty when he must confront his brother Esau.
At first glance, it seems unusual that the Torah would concentrate on these aspects of his life instead of centering on Jacob's activities in the sphere of holiness. But the narrative of Jacob's difficulties is included in the Torah precisely because "the deeds of the Patriarchs are a sign for their descendants." There is much for us to learn from Jacob's trials and tribulations.
The Torah states, "He (Jacob) encountered the place. He slept there because the sun set; he took from the stones of the place and put them around his head. He lay down in that place."
The concealment of G-d in this material world causes us to "lie down." When a person lies down, his head and his feet are on the same level. In contrast, when a person stands, and even when he sits, his head - his intellectual faculties, are above the rest of the body.
As applied to us, the concealment of G-dliness in the world, particularly now when we are literally on the threshold of the Redemption, causes the revelation of a person's conscious powers to be hindered to the extent that one's head and feet are on the same level.
Yet there is a positive aspect to lying down as well. When Jacob chose that site to lie down and sleep, it was the first time he had slept in many years. We are taught that during the 14 years Jacob spent learning in the House of Study, and likewise, during the 20 years he worked for Laban, he did not sleep at night but instead read the book of Psalms. Also, that very place where he chose to sleep was none other than the future site where the Holy Temple would be built in generations to come.
Although lying down would usually imply a descent, a lowering of the level of one's higher, spiritual powers, it can also be interpreted in a positive manner, for the revelation of G-d's essence is above all particular qualities and is simultaneously reflected in them. In relation to the greatness of G-d, head and feet are on the same plane.
This level of connection to the infinite can continue even after a person arises and stands on his feet. Although his conscious powers assume control, he will still recognize the fundamental equality which stems from a connection to G-d's essence. Thus, the Jew confirms that not only can the material never obscure the spiritual, and in fact, is a vehicle for its expression, but he can reach a level above all limitations, establishing a unity between the material and the spiritual.

Reprinted from the Parashat Vayeitzei 5763/2002 edition of L’Chaim, a publication of the Lubavitch Youth Organization. Adapted from the works of the Lubavitcher Rebbe. 
Why Did Rabbi Yehuda Hanasi Cry Over the Teshuvah of Rabbi Eliezer ben Durdaya?

A Chassid once came to the Chiddushe Harim (Rabbi Yitzchak Meir Alter, the first Gerer Rebbe) and asked the following question. The Gemarah tells us that there was someone who sinned greatly and one day suddenly aroused to do Teshuva. His name was Rabbi Eliezer ben Durdaya. He sat on the ground and cried so bitterly from regret that he passed out and died. 
The Gemara tells us that Rebbi Yehuda Hanasi cried and said, “there are those that can merit their Olam Haba in an hour.” (I.e. Rabbi Elazar ben Durdaya had done such sincere Teshuva the last hour of his life that he merited Olam Haba.) 
The Chassid asked, how is it possible that a Rasha that sinned his whole life should merit Olam Habba just like the Rebbe who has spent his whole life in Torah, Tefillah and Avodas Hashem? Secondly, if Rabbi Eliezer ben Durdaya did Teshuva and merited Olam Haba why did Rabbi Yehuda Hanasi cry? He should have rejoiced? 
The Rebbe answered with the following story. There was a wagon driver who was on his travels in the cold winter and was traveling through the snow. He heard a strange noise from outside. He stopped his wagon and went outside. He saw a Jew on the ground so cold and frozen, literally on the verge of dying. He carried the man in to his wagon and started warming him up. He rubbed snow on his ears to help him warm up, he covered him with dry blankets and slowly the man started warming up. No doubt the wagon driver had saved the man’s life. 
There was an uproar in Heaven. The Gemarah says that a person who saves someone’s life is as if they kept up the whole world. No doubt this man was worthy of Olam Haba. On the other hand, he wasn’t a big Tzaddik and if he dies in another thirty or forty years he will have done enough sins that he wouldn’t be able to receive the reward of this great Mitzva. 
In Heaven they decided to send Eliyahu Hanavi to ask the man what he prefers? To die now and go straight in to Olam Haba or to stay alive. The man decided he wants to die straight away. He asked permission to be able to bid farewell from his family and after that he passed away. 
As promised he came to Heaven and it was ruled that he deserves Olam Haba. However, the man wasn’t very learned so in Heaven they weren’t sure that he would enjoy Gan Eden. So, they asked him what he would like for his reward? The man answered that he worked for a living as a wagon driver and many of his travels were on stony roads. Therefore, if he can choose, he would like a golden comfortable carriage, six powerful white horses and a smooth track to be able to ride his horses on. The man was granted his wish and drove off on a track that will never end forever.
What a pity on that man, said the Rebbe. He got Olam Haba but what was his Olam Haba? What a waste! That is what Rabbi Yehuda Hanasi cried. A person who had no connection to spirituality and does Teshuva the last moments of their life, they may earn Olam Haba but what will they enjoy as a reward in Olam Haba? That is what Rabbi Yehuda Hanasi cried, that he acquired his Olam Haba in an hour, but how sad, what his Olam Haba might be. 
No doubt that for coming to Shul in such challenging times we will receive reward. But what reward will we receive? In the Yehi Ratzon before we say Tehillim we say that in the same way we said Tehillim in this world, so we should merit to be able to say praises of Hashem in Olam Haba. So, if we get a Siddur or Tehillim in Olam Haba, what will we do with it? We won’t understand a word we are saying, we will find it monotonous, we won’t have our neighbor from Shul to chat with. That won’t be fun. 
So, Hashem will prepare us a big hall full of laid tables. There will be a Kiddush beyond our dreams. All sorts of cakes, pastries, crackers, herrings, cholents, kishka, gala, all different sorts of meats, cold cuts and kugels , drinks, whiskies, chocolates and an appetite that never ends forever, so we can eat nonstop forever. Is that the Olam Haba we are really waiting for, asked the Rebbe who has spent his whole life in Torah, Tefillah and Avodas Hashem? 

Reprinted from the Parshas Chayei Sarah 5786 email of Rabbi Dovid Caro’s Inspired by a Story.
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And Jacob lifted up his feet ("raglav") (Gen. 29:1)
The Hebrew word for foot, "regel," is related to the word meaning habit, "hergel." Jacob "lifted up" and elevated his daily, mundane actions and transformed them into holiness. "If you turn away your foot because of the Sabbath," said the Prophet Isaiah, "I will feed you with the heritage of Jacob your father." If you make an effort to rise above and transform your baser instincts in order to bring holiness into the world, you will be rewarded by G-d for your actions. (Baal Shem Tov)

And Jacob went on his way (Gen. 32:2)
Every Jew, no matter who he is, is entrusted with the special mission of going from "strength to strength" in the path of the Divine King. We learn this from the above passage. The name "Jacob" comes from the word meaning "ankle," symbolizing that this mission applies equally to all Jews, as one ankle is indistinguishable from another. The word "went" teaches us that a Jew must always be on the move, growing and ascending higher and higher in his service of G-d. "On his way" indicates the way of G-d's Torah and its laws, for which purpose an individual's soul is brought down into this world. (Lubavitcher Rebbe)

Jacob went out from Beersheba and went toward Charan (Gen. 28:10)
Rabbi Pinchas said, in the name of Rabbi Abahu: According to the Torah, whomever a person marries is predestined by G-d. Some people must go out to meet their mate; others have their mate come to them. Isaac's wife, Rebecca, came to him: "And Isaac went out to meditate in the field...and he lifted up his eyes and saw, behold, there were camels coming. And Rebecca lifted up her eyes, and she saw Isaac." Jacob, however, had to travel to Charan to meet his future wives. (Breishit Rabba)

And he reached (vayifga) a certain place (Gen. 28:11)
The Hebrew word "vayifga," "and he reached," implies prayer. It was especially necessary for Jacob to pray for guidance as he set out for Charan, for he knew that the challenges he would find there would be far more trying than those he had experienced in the rarefied atmosphere of the yeshiva. He therefore prayed for the strength to withstand the difficult trials he would encounter. (Likutei Sichot)

The day is yet long (Gen. 29:7)
Such is the way of the world: When a person is in his prime, he sees no need to hurry, as he still has plenty of time to devote to refining his character - "the day is yet long." When that long-delayed time comes, however, he finds that the day is almost over. (Maharish of Mezritch)

Shabbos in the Tunnels: Hostage Survivors Share Their Unbreakable Faith
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Three recently freed Israeli captives—Matan Angrest, Segev Kalfon, and Etan More—spent Shabbos together with their families at the Waldorf Astoria in Yerushalayim. The gathering, arranged by Kesher Yehudi founder and CEO Tzili Schneider, was meant to give the survivors and their loved ones a chance to reflect, heal, and draw strength from one another.
Arutz Sheva reported on the weekend. Over the course of the weekend, the men spoke openly about what Shabbos meant to them during their time in Hamas captivity. For the first time, they described the Shabbosos they observed deep underground, in darkness and danger—moments of emunah and connection that helped them endure the impossible.
Matan Angrest recounted how he found his way back to tefillah while in Gaza. “I had a prayer book that I got after a lot of digging, and I began to pray. I said, ‘I have a prayer book, why shouldn’t I pray three times a day?’ I saw during the Shabbat prayers that they talk about the Sabbath being holy and one of the most important things in Judaism. I felt something was missing, I said, ‘I can’t pray without observing Shabbat.’ Slowly, I began keeping Shabbat.”
He explained that Shabbos observance became a lifeline for him. “At first, I would recite Kiddush, and then for Havdalah, I would wait for the cup of black coffee, which would sometimes come days later. I wouldn’t eat at night to wait until Havdalah came on Sunday, Monday, or Tuesday. I would also study a daily Torah study booklet. Since learning was difficult, it was short. It got to me by chance; apparently, it was left by soldiers in the area. I would study it regularly.”
Segev Kalfon described how, even in the tunnels, they created a sense of Shabbos together. “We were in a small tunnel. We would welcome the Sabbath. Even though we would recite Kiddush on water, it’s the thought that counts. We would sing ‘Lecha Dodi’ (a liturgical song welcoming the Sabbath) and ‘Rabbi Shimon Bar Yochai’ (a song about the Jewish sage, often sung on Friday nights). I would tell them not to fill up on salads, even though we only had half a pita and cheese to eat. We would sit and reminisce about what we would eat at home on Shabbat.”
Even Yomim Tovim were marked, though they often had no idea what day it truly was. “We would celebrate the holiday, we would finish it, and then it would turn out that the holiday just began. But it’s the thought that counts.” Kalfon reflected that keeping Shabbos helped them hold on to who they were, even while in the hands of their captors.
Eitan More expressed his gratitude in simple words that carried deep emotion: “I want to say thank you very much for Shabbat.”
Tzili Schneider, who organized the retreat, said she was deeply moved by their words. “It was moving to hear the amazing testimonies by the captivity survivors about their dedication to observing Shabbat in impossible conditions. Their stories are inspiring. It is amazing to discover how faith and Shabbat observance in the brutal captivity gave them strength to face the terrible difficulties.”
For the survivors and their families, the Shabbos spent together in Yerushalayim was more than a reunion. It was a reaffirmation that Shabbos kodesh can bring light, even in the darkest of tunnels.

Reprinted from the November 18, 2025 website of Matzav.com
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